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THE ETHNOLINGUISTIC NATURE OF THE WORD "ZHANDY-ZHAKTY"

Abstract. The article considers that the unique qualities inherent in a representative of a certain genus-tribe can be
traced in samples of oratory, Zhyrau reflections, genealogical works, regular expressions in sources collected from
messengers, etc. The depiction of the behavior, positive and negative qualities of people belonging to the clan-tribe, its
branches, reflects the characteristics of the character of a representative of this class. When considering expressions that
arise depending on the character, we notice that they are expressed in several qualities, that is, they once showed their
naivety, cunning, kindness, generosity, vivacity, profession, etc., Once showed cruelty, cruelty, illiteracy, greed, ingratitude,
avarice, etc. Therefore, we consider stable phrases in this division in an ethnolinguistic aspect through a "living" linguistic
unity in a positive sense.
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ITHOIMHI'BUCTHYECKASA XAPAKTEPUCTHUKA CJIOBA «KAHABI-’ KAKTbID»

AHHoTanus. B craTbe paccMaTpuBaeTcs, 4TO YHUKaJIbHBIE KaueCTBa, NMPHCYIIUE MPEACTABUTEIIO ONPEIeICHHOTO
poma-IIeMEeHH, MOYKHO IPOCIEINTh B 00pa3lax opaTOpPCKOro MCKYCCTBA, KBIPAyCKUX Pa3MBIIIICHUSIX, TeHEATOTHUECKIX
TPyAaX, PETYISPHBIX BBIPAKCHUSAX B HCTOYHHKAX, COOpPAHHBIX y IIOCIAHHUKOB W JIp. B mn300pakeHWH IOBEnCHUS,
MOJIOKUTENBHBIX M OTPHUIATENIBHBIX Ka4eCTB JIOACH, MpUHAMIEkKAIMUX K POAY-IUIEMEHH, €r0 BETBSIM, OTPAXKAIOTCS H
0COOEHHOCTH XapakTepa MpeICTaBUTENs 3TOro Kiacca. [Ipu paccMOTpeHnH BBIpa)KCeHNH, BO3HUKAIOIINX B 3aBUCHMOCTH OT
XapaKrepa, Mbl 3aMEYaeM, YTO OHU BBIPAKAIOTCSA B HECKOJIBKMX KayeCTBaX, TO €CTh KOIIA-TO MPOSABIUIA CBOIO HAUBHOCTD,
XUTPOCTh, JA00pOTY, INENPOCTh, KHUBOCTh, Mpodeccuto U T.J., Korma-to NpOSBISIIN KECTOKOCTh, YKECTOKOCTS,
HETPaMOTHOCTh, KOPBICTHOCTb, HEOIaroJapHOCTh, CKyNOCTh M T.J. Ilo3ToMy MBI paccMaTpuBaeM YCTOHYHBBIC
CJIOBOCOUYETaHUSI B OTOM MOJPA3ACICHUM B JTHOJMHIBUCTHYECKOM AaCIEKTE YEpe3 <« KHUBOE» S3BIKOBOE EIUHCTBO B
[IO3UTUBHOM CMBICIIE.

KiroueBble c10Ba: BCECTOPOHHUIL, POACTBEHHHUK, TUIEMS, IIAHBIPAK, 1EBATH.
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«KAHADBI-’KAKTbI» CO3IHIH OTHOJIMHI' BUCTUKAJIBIK CHUITATBI

AnaaTrna. Makanaga Oenrini Oip py-TalllaHBIH OKiTIHE TOH €peKIle KacHeTTep/Ai MICIICHIIK Co3 YITijepiHeH,
KBIpayliap TOJFayJdapblHAH, MICXKIpENiK eHOEKTepleH, XabapiamamieuiapJaH T.0. JKHHACTBHIPBUIFAH JIEPEKKO3IepIeri
TYpaKTBl TipKecTepleH OalKacThIpyFa OONATBIHBI KapacThIphUIanbl. Py-TaiilaFa, OHBIH TapMaKTapblHA >KaTaThIH
agaMIapablH MiHe3-KYIKBIH, JKaFbIMIBI-KaFbIMCHI3 KAaCHETiH OciHeJeyae cOJI Tam eKUIiHIH OOHBIHAArbl, MiHE3iHIeri
epeKielikTep e kepinic Oepeni. Minesre OailaHbICTBI TYBIHAAFaH TipKeCTEpAl KapacThIpynaa OalKaraHBIMBI3, OJap.IbIH
OipHewle camajga KepiHic TaOybl, sSFHU Oipe ONAp/bIH aHKAYJBIFBIH, KYJBIFBIH, JKyaCTBIFbIH, >KOMapTTHIFbIH, >KaHJIbI-
JKAKTBUIBIFBIH, KOCiOIH T.0. TaHBITATBIH Oosica, OipJe KaTaJIbIFBIH, Yp Ja JKBIK MIHE3[UICIH, CayaTCHI3IbIFbIH,
maiiiakyHeMIiriH, OepeKeci3Airia, capaHIbIFbIH JKOHE T.0. 0cal TYCTaphIH aHFapTAaTHIHABIFBL. COHABIKTaH OyIT OemiMIneneri
TYpPaKkThl TIpKECTepAi JKaFbIMIBI MOHJETT Ka3akpl TaHBIMJAFbl <(OKAHIBI- JKaKTBD» TUIMIK  Oipiiri  apKbUIbI
STHOJIMHIBUCTHKAIBIK aCIEKTiIe KapacThIPaMbl3.

Tipek ce3aep: *aH/IbI-)KaKThl, TYbICKaH, Py, Tall, LIAHbIPAK, TOFBI3.
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Introduction. In Kazakh culture, there is
a tendency to classify kinship relationships by
lineage, class, branch, and clan. The word
"zhandy-zhakty" in this context is one of the
words that has accumulated a semantic load
according to the Kazakh classification. The
word "zhandy-zhakty" in this context is one of
the words that has acquired a semantic load in
accordance with the Kazakh classification. It
was taken as a word that gives information
about a family that is based on close kinship,
that organizes the daily activities of even
distant blood relatives, and that is able to focus
thousands of actions on a common goal, that
has strong potential, is harmonious, and is
optimized for long-distance communication,
that meets their needs and increases their
income, that solves problems only in their own
favor, taking "personal acquaintance", "familiar
acquaintance" to the side, and that is well-
organized, that considers " their own" and
"others" and that has a long history. The word
"zhandy-zhakty" has a very broad meaning.
Zhandy-zhakty can be defined as a family with
a leader who, especially when it comes to clan,
class, lineage, and ancestors, has not broken off
the kinship, and on the one hand, is blood-
related, and on the other hand, they gather the
heads of thousands of peasants in one place,
hold the truncheon in their hand, command and
leads, and walks in the order of the peasants in
their four kubyla.

Research methods. In the process of
writing the article, methods of sorting, analysis
and generalization were used to collect and
process materials. To clarify the results
obtained, analytical methods were used in
summing up the results of the study: methods
of compilation, systematization, compilation.

The main part. Considering the circle of
knowledge of the family, several semantic
semes can be identified: many relatives.
(Toxcan yini Toknanbem), the clan is long, and
communication with distant and near places is
well established (Apevin — Taumexe Gonzanoa,
Anwvin  — Olimeke 6Oonean), there 1s a
coordinator who regulates internal order and
respect among relatives, that is, a collective that
is brought together to manage from one place
(Tavinak kenmeti cabanvly ay3vl wewiimec), one
has mastered the alphabet of "waiting for
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someone, respecting him", one is especially
attentive to those who say "it will be useful"
(omwvin maycvlica, mozati bap, man maycwlicd,
Mamaii 6ap) (natiman) one strives to establish
good relations with people (kapamaz 6apcay
Moowcan b6ap, acynet mypzan Kaszan oap), the
"zhandy-zhakty" of the family is outwardly
visible (Kwvipoa — [lvinvibai, otioa —
Kazanbau), if there is a problem, there is a
relative who will lend a helping hand (yzioe
Lloyvr 6ap, my3zoe I[llopmansi 6apoviy He
apmanvl 6ap). In the customs of nomadic
people, being a strong person in one's own
country was considered a threat to external
enemies. Therefore, when attacking an enemy,
they were like a storm, and in times of peace,
they were united, and in abundance, the fathers
of families with many sons, including the
famous, the famous, and the well-known, were
proud of the exact number of their sons, and in
order to flatter the enemy, they used to say
numbers such as "three thousand dollars", "six
thousand dollars", "five thousand, seven
thousand dollars", and so on, so many such
meaningful units have been preserved in the
folk language.

Within the country, those who come in
the number nine, that is, have nine children,
including male children who are a threat to the
enemy and give strength to their family, are
considered one head above their average. About
this, M.Zh. Kopeev said: «A goat finds twins; a
dog finds eight. One is not good: loneliness
suits one God. Two is a quarrel, three is a fight,
four is right. Five is five packs, six is six goats,
seven is seven dogs. The dog's puppies were
eight. There were nine, they were complete.
From Kuandik - six, from Altai - six, from
Moyin - six, from Murat - six, from Almambet
- four, from Bekaidar - nine, from Koshkar -
six; in Karake - nine from Tokbura. Aralbai -
nine from Aralbai, who was called "Bekshe", in
Saidaly - nine from Itkara, in Tinali - nine from
Karabas, one from Yerali. This is Yerali - nine,
one from Suripkel. From Suripkel - nine, one
from Musabai, nine from Musabai's son. These
are the nine that were born to the four
ancestors. This is how happiness grows. “One
1S negative, two is positive, three is positive,
four is positive, five is positive, six is positive,
seven is positive! There were eight, the dog had
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a puppy, nine is complete!” — they said. The
negative of one is: “Loneliness is suitable for
one God, not for anyone else.” If one of the two
dies, one remains. If the only one dies, what
will be left behind?! The correctness of four: if
two are united, the other two will be united
again, there is no end, no end, let it go. If there
are seven, it is called the “Village of Seven
Dogs”. I have traveled the Kazakhs, the son of
three hundred: I have never seen a place where
eight is not good. No matter what, nine is not
bad, if there is no excuse, it grows» - is well
illustrated [1, p. 22].

The sacred nature of the number 9 in the
tradition of the Kazakh people is associated
with the fact that the life of the baby in the
mother's womb and the mother are in danger
for nine months and nine days, that is, until the
baby is born [2, p. 156]. The sacred nature of
the number nine among the people is also
reflected in the customs of inviting gifts "from
nine to nine" and punishing "from nine." Here,
the ways in which stable combinations with the
names of the numbers three, five, and seven are
formed are also related to mythological,
astronomical, magical, etc. beliefs and legends.

According to the nomadic people's
tradition, in order to acquire the characteristic
of "all-roundness", that is, to increase and
improve the wealth of one's own group, one
should take the child of a relative, a distant
relative, a Kazakh, or another nationality as a
brother, without making them inferior,
complete them, and give them equal
inheritance. To prove our point, it is worth
mentioning the history of Aknaiman. From the
three sons of our mother, Baimbet, Zholymbet,
and Zhobalai, who were descended only from
the son of Sarmyrza, a large nation grew up,
taking the essence of the Tarbagatai tribe.

When the Kazakh kingdom was annexed
to Russia and ruled by the volost system,
Muryn was a country of seventeen volosts.

"Apevt amam cypau Kancay Cobiban,
Mypuoin, Kemi ama XKonvimbemke Kyueau
nypuin. Keweei Tanameipsa, Ep lepyoarti, Kaii
Kazax, ce3 cetiecen ooan oOypwuin " - would
Arip Tenirbergenuly have said if he had not
taken the country and land as his inspiration
and relied on it. At this point, isn't it natural that
the poet holds Zholymbet as his birth in his
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poem? From Sarmyrza's son Baimbet, three
sons were born: Kuleke, Seit, and from
Zhobalai, Elbakta, Suyer, and Koshkar. These
are the forty-tribe nation. And the poet Arip,
among these, singled out Zholymbet because he
was one of the most diligent sons of our mother
Muryn in raising her offspring. From
Zholymbet, seven sons were born: Azhigul,
Azhi, Nazar, Rak, Kydyr, Aryzkul, and
Kosmurat, and Aknaiman was the father of
eight sons.

When Zholymbet went to the Uzbek
village, he saw Kazakh boy herding cattle. He
tried to save him from his miserable condition
and took him to his brother. He started a
dispute with the Uzbek master who owned the
boy and appealed to the bi. When the Uzbek
could not tell what sign the boy had, Zholymbet
proved that the boy had a name and took him
back, saying, "My son." Although the boy was
black, he named him Aknaiman. From then on,
he became an inseparable part of Zholymbet.
Each of his sons became the fathers of
thousands of families, and today his
descendants are spread over several districts.
During his lifetime, he had 71 grandchildren,
and together with his sons, he raised a total of
316 families [3, p. 26].

And the numerical superiority of the
dynasty, class, and clan had political and social
significance. For example, M. Auezov in the
chapter "In the Battle" in Book 4 of the novel
"The Path of Abai" says: «Caxk, Toeanax xetioe
ammapsl KOCbLIbIN almbliamuli Oip-ax ama
mapiz0i e30epi mamy JHcaHe HCAHAUIbIPILIEb
mon, comkapnvlebl as, momuvin el. Camvl Ken
bonzanovikman, Oy endi OACbIHbIN, 30PIbIK
emy oHau emec. Con cebenmi Kopuinec
Ecbonam, Onorcaii cexinoi pynapowiy oatinapul,
coovipnapsl Ken oicyan endep 0an ocel Cax,
Tozanakka ken coxmwviea Oepmetimin. Onap
03iHe COKMbIKKAHObI CYPANbLIWa cOebin, Kapd
KyubiHwa ofcaunaeat...» - he said, and the
evidence for this is that Esbolat Akkulyuly, the
son of Saryarka, cut off the line of Orazbay,
captured three and a half thousand horses at
dawn, defeated the hero Tauke, and slaughtered
Jobalai Kerei in the Zhon. It is said that when
the Sak's always famous black horse was put
into water, small rivers would be cut off. The
descendants of the Saks were alert and
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restrained, dressed cleanly, rode well, and paid
great attention to politeness in their household
life. They were prone to lighthearted banter,
especially polite humor and sarcasm.

Togalak is a grandfather who grew up
with cattle. His nine sons had five hundred
households and four elders of the country at the
beginning of the 20th century [4, p. 33]. That's
probably why the constant phrases "Kyodativim,
Cak, Toeanaxnen Konoac kwviima, Kicimexnen
arcondac Kviima " were formed.

In Kazakh folklore, the absence of a
baby's laughter under the shanyrak, the lack of
a continuation of the family, means the end of
life. If a family that has established a shanyrak
does not have a child, especially a son, the fire
in the hearth will go out and there will be no
one to smoke. Therefore, when mourning the
absence of a child, they would hug their knees
and turn their face to the qubyla. This
symbolized being a living corpse. The absence
of a child was not only a grief for that clan, but
also led to the gradual extinction of that
ancestor's lineage [2, p. 157]. S. Seifullin
explains the concept of that period as follows:
"When a son becomes a citizen, he becomes
powerful. If there are many brave, strong, and
giant-born sons, first the power goes to the
ruling class, then to the fathers under the
authority of those biys, and then to the village
and clan" [5, pp. 109-110]. To supplement this
framework, Islam Aibarsha states: “The
linguistic picture of the world is formed on the
basis of human cognitive activity, national
culture and is common to representatives of a
certain national community. Therefore, the

world picture is a set of knowledge about the
world that is directly related to consciousness,
transmitted in the form of conceptual and
linguistic models” [6, p. 47], indicating that the
considered fixed expressions are a conceptual
category in the “world picture” of our nation.

The semantic unity "zhandy-zhakty" is
reflected in the East Kazakhstan region as
follows: Kapakecex xen ne, Kapa wvlOblH Kon
ne? omou1z ynovl Koowcawn, Kynvinuwaxmuoly dec
Kackacwl, Oec Oalimen, dcemi camatl, HCAHbIC
Ken ne, kamvic kon ne? mozvl3 yu Toxnanbem,
Yyl Kouwii; oicemi dconvimbem,; moobail Yivl
opvicman 0a Kon, moevls mymd;, O0emmiHy
anmel KACKblpbl, almvl akuid, yus mineyoepoi,
moevl3 myma, yuoe ILlonvr 6ap, my30e
Llopmanwt  b6apovly  He  apmanbl  6ap;
Kwviovipanvl, Keoeiiciy, Koiike kence ne oeticiy;
mesieneim - Kanazapowiy MybIHa,
OMmip3aKmuly KYMblHA JHCUHANZAH el etC.

Conclusion. So, when we classified the
concept of "zhandy-zhakty" into several
semantic fields, we found that genealogy
increases and strengthens your confidence that
you can freely share your thoughts with family
members who care about you, that you will find
someone to lend a helping hand in times of
need, and that situations of need and hardship
will not happen to you.

We have seen that the richness of any
language is not limited only to the lexical units
in its vocabulary and their grammatical
capabilities, but is also assessed by the
ethnolinguistic field that shapes the identity of
a nation as a nation.
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